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WOMAN AS A
SYMBOL OF CHRIST

By Bishop Nikolai Velimirovic, Orthodox
America Issue 107, Vol XI, No. 7

Can you believe that Christ the Sav-
iour portrayed Himself in the guise
of awoman in two of His parables? One
is that of the woman who took three
measures of flour and made dough. But
first let us speak of the other one where
the Lord tells us about the woman who
had ten drachmas and lost one. These are
the most mysterious of all the Saviour’s
parables. As the parable of the lost
drachma is short, we quote it in full.
The Ten Drachmas

Or what woman, having ten drachmas,
if she loses one, does not light a candle and
sweep the house and look diligently till
she finds it? And after she has found it,
she calls in her friends and neighbors and
says, Rejoice with me, for I have found the
drachma that I lost (Luke 15:8-9).

The mystery of the universe is revealed
in this simple parable. If we take it liter-
ally, it evokes bewilderment. The woman
lost only one drachma. Even ten drach-
mas do not represent a great sum; in fact,
a woman who has only ten drachmas
must be very poor indeed. Let us as-
sume, first of all, that the finding of the
lost drachma meant a great gain for her.
Yet it still presents a paradox, for how is
it that if she is such a poor woman she
lights lamps, sweeps the house and calls
in all her friends and neighbors to share
her joy. And all because of one drachma!
Such a waste of time -- lighting a candle
and setting the house in order first of all!
Furthermore, if she invites her neigh-
bors, she is obliged, according to Eastern
custom, to offer them something to eat
and drink, no small expense for a poor
woman. To fail to do so would be to
ignore an unalterable custom.

Another important point to note is
that she did not invite only one woman
to whom she might have offered sweets,
which would not have involved great ex-
pense. But she invited many friends and
neighbors, and even if she entertained
them modestly, the expense would far
exceed the value of the drachma she
had found. Why then should she seck
the drachma so diligently and rejoice
at finding it, only to lose it again in
another way? If we try to understand
this parable in its literal sense, it does
not fit into the frame of everyday life,
but leaves the impression of something
exaggerated and incomprehensible. So
let us try to discover its mystical or hid-
den meaning. Who is the woman? And
why is it a woman and not a man, when
a man is more likely to lose money in the
ordinary routine of life? Whose house
is it that she sweeps and fills with light?
Who are her friends and neighbors? If
we look for the spiritual instead of the
literal meaning of the parable, we shall
find the answers to those questions. The
Lord said, Seek and ye shall find.

The woman represents Jesus Christ
Himself, the Son of God. The ten drach-
mas are His. It is He Who has lost one
of them and sets out to look for it. The
drachmas are not coins of gold or silver.
According to Orthodox theologians, the
number ten represents fullness. The nine
unlost drachmas are the nine orders of
angels. The number of angels is beyond
the grasp of mortals, for it exceeds our
power of calculation. The lost drachma
represents mankind in its entirety. There-
fore Christ the Saviour came down from
heaven to earth, to His house, and lit
a candle, the light of the knowledge of
Himself. He cleaned out the house --
that is, He purified the world of diabolic
impurity -- and found the lost drachma,
erring and lost humanity. Then He called
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his friends and neighbors (after His glorious Resurrection
and Ascension), that is to say, all the countless hosts of the
cherubim and seraphim, angels and archangels, and revealed
to them His great joy. Rejoice with Me. I have found the lost
drachma! That means: I have found men to fill the void in the
Kingdom of Heaven, caused by the fall of the proud angels
who apostasized from God. At the end of time the number
of these found and saved souls will have grown to billions, or,
in the language of Scripture, will be as countless as the stars
in the sky and the sand on the seashore.

Our Lord described Himself as a woman because women are
more careful than men in looking after property, in keeping
the house in order, and in receiving guests. If this short par-
able, which consists of only two sentences, is explained in this
way, whose heart will not tremble? for it contains the whole
tragedy of the world, visible and invisible. It explains why the
Son of God came to earth. It sheds a bright ray of light on
the history of mankind and the tragedy of each individual’s
existence. It confronts us with an urgent decision, because our
life is swiftly passing -- a decision as to whether we want to
be the lost drachma found by Christ or not. Christ is look-
ing for us. Are we going to hide from him, or let ourselves
be found by Him before death hides us from Him, from the
world, and from life?

It is a vital question and it lies within our will to accept or
reject Him. After death it will cease to be an open question,
and then no one will expect an answer from us.

Three Measures of Flour

And again Jesus said, 70 what shall I compare the Kingdom of
God? It is like leaven that a woman took and hid in three measures
of flour till the whole was leavened (Luke 13:20-21).

This is another of Christ’s mysterious parables that many find
hard to understand. The actual theme taken from everyday life
is simple and clear. From the earliest times housewives have
been bakers; they take flour, put it in bowls, prepare leaven,

knead the dough and bake it. It has been the daily task of
the housewife in East and West for thousands of years. But
it occurred to no one to take this simple work as a figure or
symbol of the Kingdom of God. Only the Lord Jesus Christ,
to Whom nothing was too simple or unimportant, took this
familiar chore and used it to explain something stupendous
and extraordinary. He could picture to Himself His own
mother at work.

[ will put the following questions to the reader of the Gospel.
Why did Christ take woman as His example, instead of man,
when men have been bakers throughout the centuries? And
why the leaven, when unleavened bread was also commonly
used? And why did the woman take three measures, and not
one or two or four? Finally, what connection or similarity is
there between the reign of God and the kitchen work of a
housewife?

If these questions cannot be answered, how can we under-
stand the parable? Yet to answer them without a spiritual key
would only lead to further difficulties. All the parables deal
with the superficial, but their real meaning lies deep down.
They appeal to the eye and seem obvious enough, but they
concern the spirit and the spiritual.

This parable has a twofold spiritual interpretation. The first
has to do with the three principal races of mankind, the second
with the three main faculties or powers of the human soul. In
brief, what is outstanding and unusual in this parable is the
historical and personal process of man’s salvation.

After the Great Flood, there stemmed from the sons of
Noah -- Shem, Ham, and Japheth -- three races of mankind,
the Shemites, Hamites, and Japhethites. These are the three
measures of flour into which Christ puts His heavenly leaven,
the Holy Spirit. That means He came as Messiah and Saviour
to all the races and nations of mankind without exception.
Just as with leaven a woman can transform natural flour into
bread, so Christ, through the Holy Spirit, transforms natural
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men into the children of God, into immortal inhabitants of
the Heavenly Kingdom. That is why, according to Orthodox
teaching, holy men are called earthly angels or heavenly men,
because, being “leavened” by the Holy Spirit, they are no
longer common flour or unleavened biscuits that lie on the
earth, but they are leavened bread that has risen. According
to the Bible, unleavened bread was the bread of slaves, while
leavened bread was for free men, God’s children. So for that
reason, the Orthodox Church uses leavened bread at Holy
Communion. The process of leavening began on that first
Trinity Sunday or Pentecost, when the Holy Spirit descended
from heaven onto the apostles. From that day forth this process
has continued down to the present day, and it will continue
till the end of time when all will be leavened. This, then, is
the historical interpretation of the enigmatic parable about
the woman baker.

The second interpretation is psychological and personal, and
concerns the three main faculties or powers of the human
soul: intellect, heart, and will, or, in other words, the power
to think, the power to feel, and the power to act. These are
the three unseen measures of the soul of the inner man. These
three powers either remain totally unleavened, like the bread
of slaves, or they are leavened with the leaven of malice and
hypocrisy. Therefore, Christ told His disciples to beware of
the leaven of the Pharisees which is hypocrisy, because that is
the worldly and human leaven, which weakens all the pow-
ers of the soul and leaves it crippled and sick. But Christ the
Saviour brought to earth a new leaven to raise the powers of
the soul. Those who receive this new heavenly leaven through
Baptism in the name of the Holy Trinity are called the sons
and daughters of God, the heirs of the eternal Kingdom. They
will not die, for even when they leave the body, they will be
alive and will live for ever. This heavenly leaven fills them with
the light of reason, the warmth of divine love, and the glory
of good works. All three powers of the soul grow together in
harmony, and ascend to heaven, to perfection. As the Lord
said, Be ye perfect as your heavenly Father is perfect.

Woman has been taken as a paragon and not man, and
Christ has compared Himself to a woman baker, because
woman, as wife and mother, prepares bread for the family in
a loving manner, whereas the man baker bakes bread to sell
for gain. Everything that Christ has done for mankind was
done out of pure love, and therefore He compares Himself
to a woman baker. This is the second interpretation, but both
interpretations of this parable are correct. The historical and
the psychological meaning derived from this simple parable
is like a branching oak that grows out of an acorn, for it is
truly majestic in its historical breadth and profound in its
psychological depth.

ON SIN AND CONFESSION
By Blessed Elder Cleopa of Sibasatria (+1998)

f someone wants to sin, he sins; if he does not want to sin,

he doesn’t. The devil only puts the ideas in our minds, so
if someone is foolish and deceived, he commits sin. Can you
say on the day of judgment, ‘Lord, the devil took me into the
bar, the devil made me sin with that woman, the devil made
me a drunkard, the devil made me have an abortion, etc.’
If so, then the devil will say, ‘Lord show me a witness who
saw me drag this person into a bar, or into the fornication or
murder’... However, through frequent confession, the devil’s
nest is destroyed.

The first benefit of frequent confession is that sin does not
have time to put down roots in us, and the nest which the
devil seeks to weave in us is destroyed. The devil, seeing that
you confess often, that you repent, pray, and disclose his wiles,
says, ‘It is useless for me to work on him since he is constantly
going to the priest and confessing, receiving absolution, and
thus I gain nothing. It is better for me to go to those who
are lazy spiritually, who don’t care about their salvation, who
confess rarely, if at all, because those do not work against me
as this one does!” When someone confesses often, he is more
aware of his sins and does not become careless about them.
When he has not confessed for a few days, he says, “What
have I been doing!” Immediately he remembers. But when
he lets a month or two, or maybe a year go by, how can he
remember all his sins?

When someone confesses often, all he has to do is remember
his shame before his spiritual father and the penance that he
will surely be given, and he will do all he can to keep himself
from sin.

Man has so much strength to use against sin; even if all the
devils from hell were to come, they would be powerless to do
anything to him if he would just oppose sin. This strength
to overcome the temptation of the devils is given to each of
us by God at the time of our baptism. If man did not have
this strength to oppose sin, then hell would not exist to pun-
ish sin.

In God’s immeasurable goodness, He knows our weak-
nesses and that we transgress both willingly and unwillingly,
in knowledge and in ignorance. There is not a single moment
in which we do not err before the Lord. But, no one knows
the nature of man better than God, for He created us out of
nothing.

When we turn to Him with tears, with a sorrowful heart, and
with a pure confession, He forgives us. Whoever has more
serious sins has to have a penance, for God is always ready to
receive us and forgive us since we are His creation.
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ON THE HERESY OF
REINCARNATION

By Hieromonk Seraphim (Rose), “The Soul After Death”, St.
Herman of Alaska Brotherhood, Platina, CA, 1980

mong the occult ideas which are now being widely dis-
ussed and sometimes accepted by those who have “out-
of-body” and “after-death” experiences, and even by some
scientists, is the idea of reincarnation: the soul after death
does not undergo the Particular Judgment and then dwell in
heaven or hell awaiting the resurrection of the body and the
Last Judgment, but (evidently after a longer or shorter stay
on the “astral plane”) comes back to earth and occupies a new
body, whether of a beast or of another man.

This idea was widespread in pagan antiquity in the West,
before it was replaced by Christian ideas; but its spread today
is largely owing to the influence of Hinduism and Buddhism,
where it is commonly accepted. Today the idea is usually “hu-
manized”, in that people assume their “previous lives” were as
men, whereas the more common idea both among Hindus and
Buddhists and among ancient Greeks and Romans is that it is
rather rare to achieve “incarnation” as a man, and that most of
today’s “incarnations”, are as beasts, insects, and even plants.

Those who believe in this idea say that it accounts for all of
the many “injustices” of earthly life, as well as for seemingly
unexplainable phobias: if one is born blind, or in a condition
of poverty, it is as a just reward for one’s actions in a “previous
life” (or, as Hindus and Buddhists say, because of one’s “bad
karma”); if one is afraid of water, it is because one drowned
in a “previous existence.”

Believers in reincarnation do not have any very thorough
philosophy of the origin and destination of the soul, nor any
convincing proofs to support their theory; its main attrac-
tions are the superficial ones of seeming to provide “justice”
on earth, of explaining some p sy chic mysteries, and of
providing some semblance of “immortality” for those who do
not accept this on Christian grounds.

On deeper reflection, however, the theory of reincarnation
offers no real explanation of injustice at all: if one suffers in
this life for sins and mistakes in another lifetime which one
cannot remember, and for which (if one was “previously” a
beast) one cannot even he held responsible, and if (according
to Buddhist teaching) there is even no “self” that survives
from one “incarnation” to the next, and one’s past mistakes
were literally someone else’s--then there is no recognizable
justice at all, but only a blind suffering of evils whose origin
is not to be traced out. The Christian teaching of the fall of
Adam, which is the origin of all the world’s evils, offers a
much better explanation of injustices in the world; and the
Christian revelation of God’s perfect justice in His judgment
of men for eternal life in heaven or hell renders unnecessary
and trivial the idea of attaining “justice” through successive
“incarnations” in this world.

In recent decades the idea of reincarnation has achieved a
remarkable popularity in the Western world, and there have
been numerous cases suggesting the “remembrance” of “past
lives”; many people also return from “out-of-body” experiences
believing that these experiences suggest or instill the idea of
reincarnation. What are we to think of these cases?

Very few of these cases, it should be noted, offer “proof™ that
is any more than vaguely circumstantial, and could easily be
the product of simple imagination: a child is born with a mark
on his neck, and subsequently “remembers” that he was hanged
as a horse thief in a “previous life”; a person fears heights, and
then “remembers” that he died by falling in his “past” life, and
the like. The natural human tendency of fantasy renders such
cases useless as “proof” of reincarnation.

In many cases, however, such “previous lives” have been
discovered by a hypnotic technique known as “regressive
hypnosis,” which has in many cases given striking results in
the recall of events long forgotten by the conscious mind,
even as far back as infancy. The hypnotist brings a person
“back” to infancy, and then asks: “What about before that?”
Often, in such cases, a person will “remember” his “death” or
even a whole different lifetime; what are we to think of such
memories?

Well-trained hypnotists themselves will admit the pitfalls
of “regressive hypnosis.” Dr. Arthur C. Hastings, a California
specialist in the psychology of communication, notes that
“the most obvious thing that happens under hypnosis is that
the person is extremely compliant. If you ask them to go to a
past life, and they don't have a past life, they will invent one
for you!”

But what of those cases, publicized widely of late, when
there is “objective proof” of one’s “previous life”--when a
person “remembers” details of time and places he could not
possibly have known by himself, and which can be checked
by historical documents?

Such cases seem very convincing to those already inclined to
believe in reincarnation; but this kind of “proof™ is not differ-
ent from the standard information provided by the “spirits” at
séances (which can also be of a very striking kind), and there is
no reason to suppose that the source is different. If the “spirits”
at séances are quite clearly demons, then the information on
one’s “previous lives” can also be supplied by demons. The
aim in both cases is the same: to confuse men with a dazzling
display of seemingly “supernatural” knowledge, and thus to
deceive them concerning the true nature of life after death
and leave them spiritually unprepared for it.

The early Christian Church fought the idea of reincarnation,
which entered the Christian world through Eastern teachings
such as those of the Manicheans. Origen’s false teaching of the
“pre-existence of souls” was closely related to these teachings,
and at the Fifth Ecumenical Council in Constantinople in
553, it was strongly condemned and its followers anathema-

[Contd on page 9]
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Cev nal wonyoet. ‘O xalog pilog uordler cov To Aud-
VL OTOV MAEAVO ROl OO0V THV B0.om 0TV EoMuo.

«D{hOC TLOTOC OUEMN ROATULE, O OF EVOMY ADTOV €V-
o€ Onoavpdyv. Plhov moToV 0Vx EoTLv AvTAAlaywa»
(Zo@. Ze1p. 01" 14-15).

‘O naldg pihoc eival Onoavpde moritoc. Eivat mpo-
oTaoto %ol OXEMN, AYAnn ®ol wopauvdio, Evioyvon
O OTNELYUOE, dUvoun ®al AoQAAELd, EVOTNTA KO ETTL-
Tuyla, xaed xot evhoyia.

Thv &yel dvarynn T guhic 6 EvOomTOS %Al TEOTAVTWY
6 véoc. TV 0hTd %ol SEV €lvaul YmEIC oNUaLoLaL T TEOTEO-
7t 100 co@o® ITapowaoti: «Eic mdvto ®opdv gpihog
orayétw col» (IMagow. & 17). Ol dvBpwmol »dmote
Eyovv midteEN AvAyun Amo @IAOVE, TaEO ATO YPwul
%ol yonuata. ‘O Zoxredtng gwtodoe:

«[Tpog molov vTiua TV ALV Tagafarlduevog i-
Aog ayaB0c 00% GV TOAAGD RQETTOV PAVEIN;».

OewpoDoe TOV A0 iAo v TEQO %Al ROAVTEQO It
Oha tor ayaba Tt réouov. ‘O ot Kinépmv &t dlotale
Vv’ &dmoxralel TOV @iho alter ego, «Eva, GAAO EYa», wLdt
devtepn Uma & noc O tepoc Xpvodotouog Exgpedle-
TOL TO00 SUOEYA YO T (Lhict, HOTE T& AGYLL TOV HOLd-
Covv ug tooyoudt no Buvo:

«Kat 1o pmtog adtoD, mobeivoTeEQOS PIAOC TOV YVI-
olov Aéyw. Kot un Bavudong féltiov yoe Huty offeco-
vaiL ToV AoV, §) pihwv drooteen0ijval PERTIOV €V ORO-
T Sidyew, i pihmv eivan xmolc... TTatéoag xol viovg
vrepPaivovot pihot, pihot ol ottt XQLoTOV».

K &7’ 10 p@dC elvol Td montodg 6 YVRoLog Rl ®aAdC
gpihoc. Elval mpotudtepo v ofriost 6 fitoc oot v
otepnfotue Tovg xarove pihove. Oi nahol gilot eival
QI TOVC YOVETS ROl TO QUOLROL BLOEQPLAL ALV TEQOL.

Oavuaoteg QLhieg avaypdeel M totogia, 6Tmweg Toh
Adpwva xot tot duvtio, Toh Aafid xal tod Tovadav,
100 ®iALTItov ot o0 Nabavaih, tod [TavAov xal o
Bapvapa, tot F'onyopiov 100 Ocoldyov xoi tot M. Ba-
olhelov xol GALES TOAAES OTO UETOYEVEDTEQD XOOVLIQL.
Puygc ue Ayamn xot AATeovions” Yuyeg «€V £Vi mTvev-
oty ®ol pio %oedio»: Puyes ue v o TloTn %ol To
O idavira.

[1600 VEQOYOC ROl UEYALELDONC EXETVOC 6 «BpTVOC»
10U Aafid 010 Bdvato Tod @ilov Ttov Twvdadav! “Eva,
towg, novadino BpNnvNTvo TEOYOUdL drydang xat @LAlog
otV mayrdouta hoyoteyvia, eimwuévo, dAAwote, a4’
TOV £€50%0 TOMTY TOV AWOVWYV ROl LOVO RO KOl TQOPN-

Tavaxta, tov Aafid. “Eva mévOiuo éheyelo, Yeudto Av-
QLOUO %Ol TOUPEQSTNTAL.

«Méoa amo o peaoelg ToU Aouatog dvomrndoy To
mAfov evyevi] aiobfuata the @rhomatelog, ThHe gpLhiog
%Ol THS ToAepniic dpethor. «Otav uehetduey TO *EQd-
AOLLOV QUTO, WEVIUEY EXTTANKTOL EUITTOOC EIC TO YPUYLROV
ueyarelov 100 AaBid» (AD. doayrdmoviog, TTohowd
AwoBMqun, €xd. «6 Zmte», Tou. 5, oeh. 194, Tewpylov
Wodtdun).

Mepwrol otixoL T OOTC ODTHC ELVAL YUOORTNOLOTL-
7ol (B” Bao. 17-27):

«Koai é6p1ynoe Aavid T1ov Bpfjvov tottov €ml ZaoUVA
%ol €l TovaBav tov viov avtod... [1he Ereocayv ol dv-
vatol; ZaoUVA xot Tovdabav, ol dyamnuévol nal mEAT-
ot... [T €reoav ot duvatol &v uéow tot ToAéuov; Tw-
vad €t T VYm oov Tpavnatiog. Alyd €t 00T, ddel@E
wov TovéBav. ‘Qoatddng not opddoa, E0avuaotandn i
ayannoic oov éuot Ve &ydmnowy yuvour®dv. Iog Eme-
oav dUVOTOL X0l ATTMAOVTO OXEVY TOAEULKA»

«O0xn €0ty 000EV nTHiua fEATLIOV pTAOV», SUOLOYET &t
™V melpa Thg Cwiig Tov 6 dyrog Fonydprog 6 Oeoldyoc.
Kot mpooBéter: «ITioto® gpihov vouite undev dEov». ' H
o gLdia dev omtdel pue timote. «OUTe YOOVOU TAR-
Bog, otUte 6OMV didotnua, oUTe GALO TOV TOLOVTWY OV-
eV YuyNc pLhiay dtardpal dOUvalto Gv», dtarnovTTel
0 1epOg XpuodoTonog.

H 10 vmépoyn nat dAnOuwvi) xol yvnowo ot avfevTL-
%1 Lo glvat 1) xorotrovird) ulic. ‘O gpihog Tov o
glvaL 1Al 6 ®aAiTeQOC @iloc Tod avBpdmov. ‘O &x0de
100 OeoD 0VOEmOTE UTOQEET VO YiveL BANOLVOC pilog TOD
avBpwmov. ‘H yorotiavixty guhio, ot 1oV dyro Toidw-
00 1OV IInhovoidt, etvat éxeivn oThy doio ovvvmTde-
YOUV «O 10D 80D PAPog ®al 6 THV PIAwY TOHOC».

Suyver o gLlieg ToD XGOPOV SEV ELVOLL TTOON CUVOLLO-
0leg 010 naxd, 1) CVVTOOPLES VLU dLaoREDOLOT KAl YAEV-
1. "Onowg doaia o eime ndmorog: «Prhio dev O el vi
BAémovue 6 Evag Tov AAAO oTO wdTLa, BALD VO PAETOV-
ue uokt oty o ratetBuvony». Na yovue, Onhadi, Tov
010 0T0Y0. «AEV VTLAYEL PLALQL, TOQX EXEIVY TTOV OQPU-
oniateic Eov, Ot nov, ue 1ov deoud Thie oo TLavirig
Ayamne», Aéyel mpooevynTvd 6 1egdg AVYyovoTivog.

[T600 ndg ovyxivetl 6 Adyog tod Kuptov: « Yueig pilot
nwov €ote, £av molfjte oo &ym Evrélhonot Vuivy! (.
1e” 14). ‘O 'Incode uéic dmorahel «gihove» Tov. Yapiot
T %ol u€ya Teovouto. "Eugic dvtomoxroivouaote ot
Oginn Tov @Adia; Eluaote motol thonteg tod Bedjua-
16¢ Tov; "Egapudtovue tov dyo vouo Tov; "Ouopopa
toayovddel 6 Bepitng 1) @uhio ot XpLotob:

«Elv’ 6 XpLotéc pov @ihog nov, 6 gihoc 6 ueydroc...
[Tavta palv ot dvoroha, Ttdvto Loy ue ZEvor.

Mt tétolo Meydho @ilo, dpaio 1ol X0EOVUEVY Ei-
vo M Con.
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Ta Aima 1fig Mrwong 1A¢ AUTokparopiag

ITowtompeoputépov I'emoeyiov Metahinvod

cH wTdon i IT6Ang 1o 1453 dgv Eyive dmpoodoun-
TO, OUTE UE ADTNV AQYLOE 1) TOVQRORQATIOL ZTIS
29 Maitov 1453 &va peydro uépoc tiic Pouavioc frov
NoN ®atw &mo Tovg OBwuavove, ToVg AQafec ®al TOVC
Bevetovec. Amo 10 1204 1) [I6An 0gv undpeoe vo Avard-
Bet Thv TN TN dVvoun rat Gha £detyvoy g Padi-
Cev otV teEA ) Ttaon. To gpoayxind TAfyua évaviiov
™me NTav 1660 duvatd, mob &md 1o 130 aivva f Kov-
OTAVILVOUTOA) NTOV “ULt TTEAN RO TASIROOUEVY VL YOI
0e1”. ‘H &howon Nrav EEGALOV 1) XA TEANEN WIdC LaKEO-
XOOVLaC BLTOoVVOEONS THS TOALTIXTC KAl OIXOVOULXTG
vréotaong tod [Evoue.

Amd 10 130 aidvo 6 EAAMVLOUOC €1)E SLOTALOTET 1Ol
SLoUOLRAOTETL, 0TO UEYUAVTEQO WEQOC TOV, OF EEVOUC dV-
vaoteg. Ot diewodvoelg, Emerta, uobopdpwy 0Td 0TEA-
1O %0l BALOPUAMY OTO SLOUNTIRO UNYAVIOUD TOD U0V
mpoxaiéoel TV €0vorhoyrn tov dlholmon. Ot Eugpuliot
éhenor (1321-1328, 1341-1355), »nal 1) E0mTeQLry) dva-
yilow glyav Emipéoel T duoyoagLny Tov oVEEHVWON.
Zofao AMGON 0TIV 0110 VOULXY TTOATIXY TOV 0DTOXQU-
ToWV, OTWC 1) OCVVEYTS AUENON THiC ueydAng idtortn-
olag 0t PAEOC TOV ULREOV, TOV TECOVTAY ATO Th) OV-
opdotarTn QoEOAOYIH, 1| HATAYXENOTIXY EMEXRTAON TOD
Oeopod TV “mpovolaiwv” ®al i Vepfohinr, TOAAES
QOQEC, AUENON TAVY LOVAOTNOLOXMY XTHUATWY dNULoVQ-
ynoav uiov oixovoulxi Ohryaeylo o fGoog TV ULrQo-
ROAMEQYNTDV THS YT, UE ATTGANEN THV OLROVOULRT Q[
on. To gumbpLo eiye meptéhOeL otdr Yol TV SVTLRGV
%Ol 01 OVVATOTNTES YLOL OIXOVOULKY] AVAXOUYT) TTEQLOQIT-
OTNXOYV ONUAVTIXA.

Yrfoyov Sumg ®ol TVEVUOATLXO alTio TS Ttwons. Ot
0ONOREVTIRES, ROLVIVIXES KO 1OE0AOYINES AVTIOEOELS
mpondleoav Pabelln Uy VO, TOV AELTOVQYNOE OLOAVTL-
%©0 0TO 0w TN avtorpatopiac. Idaitepa ol duTirneg
€MLPOOEC UL Ol CUVEYELC VITOYWENOELS TMV TOMTIXMDY
0TI SuTInEC (TamInéC) ATALTHOELS, YL TV AVOUEVOUE-
V| OTEATIOTLXY fo10gL, OONYNOAV GTHV TVEVUATIXY
arhoimon to® Bulavtiov, ue dueco xivouvo ammieiog
THS TVEVUATIXAC ROl TOMTLOTIXAS TV TATNTAS TOV. [La-
T(, Ov 10 Buldvtio €mave v OLotnET THY TVEVUATIXY
O TTOALTLOTIX 1OL0LLTEQOTNTA TOV, BXOUN %Ol OV OEV
Eneqte ot yéora TV Tovprwy, 00 vatalvdtoy EowTe-
owa, LETAPOALOUEVO OF TVEVUATIXO TQOTEXTOQATO THC
Dooyridc. “‘H mrdon - nota 1oV dvOevmTiRole - NAOe
S OMWTNELN, VLo Tl ROATNOE TNV TVEVUATIXY] RO TTOALTL-
ot ®obapdtnta tod I'€voug, 1o dmoio oth) dovieia,
OO TLC TUACLITMQOLES TOV, WITOQECE VO BLVALOVVTOYTEL
1oL VO ETBLAOEL.

TO yeyovoc Thc BAmoNC elye TeEQAOTLO ONUAOTOL TEGH T
vy Tov ‘EAANVIOUO %ol TV ®otomuvy Tov oeia. o
tovg “"EAANveg ) Ghwon vrthoe wio xoLodtaTy oTLy-
uh othv lotopia Tove. Ioti dyLoe YU adToUS ULoL TteQi-
000¢ norEdc doXWaoTog UE UWELWUEVES OIROVOULKE KOl
TOALTLRA TLG OUVAUELS TOVS. AV OL YPUYLRES KOLL TVEVUOL-
Teg duvdpelc Tove dtv oav éxnpalee, elval augipolro,
av 0o uwopovoe to I'Evog vou Eemepd ol Tig OUVVETELEC
TS TTDOoNG, STws ovvéPN ug dAhovg Aaovg oTHv LoTo-
otlo. ‘H éupovi Suwg othv 600680EN mapddoon, xot ué-
oW AVTHS %Ol 0TV EAANVIKGTNTO, RO TODOE dEUEVO TO
I'évog ue tic Lotineg Ttnyég Tov.

H &ndrewa eidna tiig Kwvotavtivovmolng Uniose
onuavtxétato yeyovéc. ‘H II6AN ftav f ovviotouévn
GAov TdV EATId WV TV Poundv. ‘H dtationon tiig élev-
Beplag ™G, TAEO THV TEOUAXTIXY] CVEQIXVWON THS Ov-
TORQUTOQ(0G, ETOEPE TV 010 TOTETO(BMOT TOVS ROl OUV-
T™NEOVOE TOV YUYLOUS TOVC.

“Onwg vwoypduutle moiv &mo v GAwon 6 AdyLog no-
vayoc Toong Bovévviog “Tavtng 1igc méhems iotaué-
VNG, ouvioTaTol TMS AVTY ®ol 1) TIOTIC AXEAdAUVTOGC.
"Edagobeiong & ) dhovong, dmep, XQLOTE Lo, ui vé-
vouto, oo £otal Yuyh ®rato ioty dxddvnrog” (-
AaON: “Oco oténetal 6p0La avTh 1) TOAY, wével wall tg
axrAOVNTN %Ol M TloTN. AV Sumg ®otedaplotel i dAw-
Oel, ToD va Ui yiver, XQLoTé Lo, oLt YPuyh 00 v th-
ogL TV oty TNe dodhevTn;)

Meto thv wtoon tiig [IoAng 1 dvvaun avtiotaong uet-
0ONre onuavtvd, dtwg delyvouv ol dAhaEomiotieg
%O 1) LOLQOAOTOLXTY) OTAOT TOAMMV &Ttd TOV ®ATQO %Al
t0 Mad. To T'évog yoetaldtav xdmoia dUvaun, Tov 0o
gurtodile v dhlotoimon tov ral, 0 EEaopdle TV
gmiPimon xal dvaxauypn tov. Avth T dvoroldtaTy,
AAAO Ol AvayraldTaTy Amootol) 0o avalapel ) "Ex-
uinoio, wg EBvapyio.

AM #al YL Tovg ‘O0wpavodg f) Ghwon eiye dvaloyn
onua.ota. Mg adth vouwomomdnxe 1 vinn tovg tdvm
o™V ‘EAAnviry adtorpatopia, i) dmolo ue 1o tdoowo
™ ITGANG Eyive nat tumo OBmpaviri. ‘H xoatdxtnon
TOV VSOV pwualiixwv édapmdv (Toamelovvtag, ®u-
oflwg ‘EAAESac) 8tV Nrarv mapd 7 GOAorAiomon THe vrro-
®notdotoons TV EAMvev érd tovg O0muavols othv
QVTORQOTOQ0L TOVC.

To omovdaio Suwg eivat, 51 1o dAlote BdoPaoo Tove-
%O PUAO TV ‘OBmUavdY Lo 08 GVVTOUO YGVO UTo-
Q€0E VO OVY®EOTNOET 0 Uic TovioyvEN AV TORQATOQ N
%ol va évtaydel 010 ovotnua 1OV Evpwmaindy noa-
T®v. Méoa ota dpla Thc ‘OBwuaviric adTorQaToQ g
0 dywviotel 0to €ENS O ‘EAAvionds, nallt ue 6An ™
Pwunoovvn, vo Pt 10 dpduo tov ot véa YU avTOV
TQAYUOATIXOTNTOL.
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13 louviou, i} Eméreiog 00 Oavdarou 100
MeydaAou AAEEavdpou

Tedpyrog Kappds, Zvvtdxrng tiig Orthodox Heritage

E) tav 13 Tovviov 323 m.X. 6tav 6 MéyLotog tdv

EAMvov ALEEavOpog 6 Maxreddvag donoe tThv
tehevtoia ToV VO, TELY TEOAASEL VO OLOXANQWOEL TO
@PLAGO0ED OYEDLO oV, AAAD EXOVTUC RATORTHOEL OAOV
TOV 18T YVWOTO %O0n0. “OTL ®Ol VO TEL RAVELS YL TO
€0Y0 ®al TV TEOOPOEN ToU ALEEAVOQOV OTOV EAANVL-
OpO %ol 0THV AvOpwrSTNTA Olyovpo OX elval TO EN-
%1070. ‘O AAEEAVEQOC NTOV & EVOC RATOKRTNTIS OTIV
107000 TOV Ol «XATARTNUEVOL» Aol TOV d€XONRAY (g
£LevBepmTN TOVC %Ol TOAAOL TOV AdTEYP Y (O OeS. AD-
T0 &8V Eyve tuyaio xabhg 6 AAEEaVOQOC oefaotnre
Ghovg ToVg AaoVE ®aBMC %Al TS TAQAOOOELS TOVC, TO
101, xot o E0d tovs. Avaxnevytmre oyl amAo Mé-
vag, dAlo Méyiotoc.

"Hrav 6 AAMEEavVSp0c adTog mob d1édmoe Thy EAAnvI-
%1 YADOOO 0T0 TEQALTA THS OTXOVUEVNS, KOl ALVTO TO YE-
yovoc forOnoe xai othv 1a.doom 10D XoLoTaviouod ué-
ow ThHe EMVIriic YAdooac. "Hrav 6 AAEEavdpoc adTog
OV RO TAPEQE VO EVAOEL VL0 TEM TN QOO SAOVS TOVC
“EAMNVES. AVTO Sumg ov meémel v Ouuouaote ofue-
00 KOl VO TOLOAOELYRATICOUALOTE, E1VOLL TO YEYOVOC BTL O
AMEEaVOpOoc Eenivnoe uovo ue 30.000 otoaTL®dTEC EVAVTI-
WV TOV Exotouuveiny [epodv. ‘Eyyelonuo mov ofuepa
0 noBévag Ba Bempotoe Emyelpnomn avtoxrtovias Kal
Sume ToVg CVVETOLPE! AVTO YO ®ATOLOVS TTOV OHUEQT
Aéve GtL OmoLadNToTe OVY®REOVOT o ug v Tovpxria
givaL yoauévn %00 ot Bdopaoot Totpxot eivar 60 Exa-
TOUUUQOLOL, %A ZEYXVODV TO ®atéOmua Tot Aewvida,
AALND %Ol TOV Ay VIoTdY ToD 21, Tob EvtdlutoL yovd-
Tioav 6AGxAnon ‘Ofmuaviry avtorgatopio, BALL ®ol
70 ’40 6tav 6 "TEAAMvInOg Z1o01t0g €108 e OF QuYT Tig
«8 grnatouuvore Aoyyes» 1o MovooAivt.

‘O Méyotoc 1y EAMvoov AAEEavOpOC mpémel T vTo-
TE VO ELVALL OTHY Yuxh pag AAAL xol TO #oAUTEQO TEOG-
TUTTO YLO TV VEOAQlOL nog, 08 AvTiBeon e To «TEdTL-
7oy oV Eofdier ) vroxovitovpa Tig Néag TAEne.
Kot ITANTA vo Ouuduaote 1o AoyLo EvOog ueyaiov @i-
MMV, 100 X, Mréynotov:

“Otte | Popaixn xooporpatopia, oUte ) Boraupfevti-
%1 wopeta ToU XploTiaviopod 1ot 6:tolov ol ®oLvoTn-
TEC ATAMVOVTAV RATO TO TEAOC TS &OYAULOTNTOS OTOV
gvputato &mo ™V Tohavdio uéyor tic Ivdieg ydoo, ov-
te &ndun 1 Bulovtiviy atvtorpatopio »oi 6 Apafirodg
TOALTLONOC B0 wropoVoay vor dnutoveynBodv ymeig Tov
Méya AMEEAVOQO 1Ol TO KOOUOYOVIRO TOV £0Y0.”

M1 Kpivere, ‘va M KpiBfite (Mare. 7, 1)

Ano To Méya T'epovtinov

>/ Aeyav yi tov appa Mdoxo Tov Aiyvmtio Stu

Eé’usws TOLAVTO XOOVLAL XWELS VO BYET &IT'TO
xnell Tov. ‘O mpeoPitepog ovviBile var nyaiver ®ol
vor Tol »dvel Thv Oelor Agttovpyia. O didforog Sumg
BAEmovTac TV évdpetn Vouovi Tod &vopde, coplotnre
VO TOV QIEEL OTOV TEWROOUO ThS »atdrowone “Etol
Exave ®ATOLOV OULUOVIOUEVO VO TTdeL 0ToV ['€povrta
Yo vou ToD CNTHOEL TAYO THV TEOOEVYN TOV. ADTOC
AoV 6 dapoviouévoc v &md xdbe EALo ASYo eime
otov ['Egovia: «O mpeofvtepds cov wveiter quaotio.
M tov dgnoeig GAAN popd va. ’pBeL novtd couv». Kal
6 Bedmvevotog dvBpwmog Tod eime: «IToudi wov, SAot
™ Powuttr v meToDv EEw nol €0V not TV Epepeg
¢0m; ‘H Toapi) Aéet: My noivete yuon vou uiyv xpLoeite
(Mat0. 7,1). AAAo v elvat pootwrde 6 Kiptog 0t tov
owoet. Eival pdhota yoouuévo othv Ayia Toapi: No
pooeUyeoTe O Evag YL TOV dALOV YO VoL BepamevBeite
(Tox. 5,16)». Kol wdvm otdov Adyo adtd, mpoosuvyionxe
ol Ed1wEe 1OV daiuova &mo ToV EVOPWITO KAl TOV
goTtelhe VY.

“Otav howtdv Nde 6 mpoPitepoc, Emme ouviOite,
OV VTodEyOnre 6 Iépovtag ueta yapds ‘O Beodg Tov
yvapLte Ty axaxio tod ['Epovta, ToD £de1Ee Bavuaoto
onuéd. “Otav Mebe 7 Goa vor otadel 6 mEeofvTEQOC
umpoota othv ayia Todmela, Smwe 6 1dLog 6 T'€povtac
1O TEQIEYOUPE, «elda &yyeho Kuplov var notefoiver &md
Ynio xot EBaie 1O K€L TOD 0TO REPAAL TOU ®XANOLKOD
ol Eyve 6 #AnEurog oav €vag otihog poTids. Kol
gym nabwng fueva ExmAnxrtog dmo to BEaua, dxrovoa
uta poviy vor ot Aéel: "AvBpowrme yioti EXTANTIECAL
wWavto mol yivetay, ‘Eav €vag émiyewoc faoiiidg Oev
0’0ol TOVC UEYLOTAVEC TOV VO OTEXOVTOL UWITQOOTO
TOV QUITAEOL, AAAL wovo av €xovv Emlonun meQlPoly
71600 EQLO0ATEQO 1) Belo dSUvaun dev Bu xabapioel Tovg
AELTOVQYOUS TV AEENTWY LUOTNEIMYV, 3TAV OTEXOVTOL
UWTEOOoTO 0TV Aoty OO0Eu»

“Etou 0 yevvaiog 1ol Xouotod dOinthg, 6 Mdopxrog 6
AtyUmtiog, &ywve aElog tod yapionatog adtod, Emeldy
OEV HATEXQLVE TOV KANOLKO.

G Do

Eine €vag I'égovrag: «Mi|v ®QIVELS TOV TOQVO, XLV
20V eloa ohqoov. Ki ¢0b eloar magapdtng Tod
vopov §mog x Exeivog. MNati AbTog mov eime v v
mogvevoers (Mat. 5, 27), eime xal va uigv xoivelg
(Ma10. 7, 1)».
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ON THE HERESY OF REINCARNATION

[Contd from page 4]

tized. Many individual Fathers of the Church wrote against

it, notably St. Ambrose of Milan in the West (On Belief in the

Resurrection, Book 1II), St. Gregory of Nyssa in the East (On
the Soul and the Resurrection), and others.

For the present-day Orthodox Christian who is tempted by
this idea, or who wonders about the supposed “proof” of it, it
is sufficient to reflect on three basic Christian dogmas which
conclusively refute the very possibility of reincarnation.

1. The ressurection of the body. Christ rose from the dead in
the very body which had died the death of all men, and became
the first-fruits of all men, whose bodies will also be resurrected
on the last day and rejoined to their souls in order to live
eternally in heaven or hell, according to God’s just judgment
of their life on earth. This resurrected body, like that of Christ
Himself, will be different from our earthly bodies in that it
will be more refined and more like the angelic nature without
which it could not dwell in the Heavenly Kingdom, where
there is no death or corruption; but it will still be the same
body, miraculously restored and made fit by God for eternal
life, as Ezekiel saw in his vision of the “dry bones” (Ezek. 37:
1-14). In heaven the redeemed will recognize each other. The
body is thus an inalienable part of the whole person who will
live forever, and the idea of many bodies belonging to the same
person denies the very nature of the Heavenly Kingdom which
God has prepared for those who love Him.

2. Our redemption by Jesus Christ. God took flesh and
through His life, suffering, and death on the Cross redeemed
us from the dominion of sin and death. Through His Church,
we are saved and made fit for the Heavenly Kingdom, with
no “penalty” to pay for our past transgressions. But according
to the idea of reincarnation, if one is “saved” at all it is only
after many lifetimes of working out the consequences of one’s
sins. This is the cold and dreary legalism of the pagan religions
which was totally abolished by Christ’s sacrifice on the Cross:
the thief on His right hand received salvation in an instant
through his faith in the Son of God, the “bad karma” of his
evil deeds being obliterated by the grace of God.

3. The Judgment. It is appointed unto men once to die, but
after this the judgment (Heb. 9:27). Human life is a single
definite period of trial, after which there is no “second chance,”
but only God’s judgment (which is just and merciful) of a man
according to the state of his soul when this life is finished.

In these three doctrines the Christian revelation is quite pre-
cise and definite, in contrast to the pagan religions which do
not believe either in the resurrection or in redemption, and are
vague about judgment and the future life. The one answer to
all supposed experiences or remembrances of “previous lives”
is precisely the clear-cut teaching of Christianity about the
nature of human life and God’s dealings with men.

S

P28

A TRUE STORY FROM HOLY
RUSSIA’S PRISON SYSTEM

Translated from Raiskie Tsveti Russi Zmli, Reprinted by the Russian
Orthodox Youth Committee, Baldwin Place, NY, 1984.

uring his stay in Moscow in the spring of 1707, Tsar

Peter Alexeevich commissioned Prince Feodor Yurevich
Romodanovsky to organize the penitentiary system. And so,
Romodanovsky set out on an inspection of the Moscow pris-
ons. In the convict prison, accompanied by an inspector and
a guard, he walked along all the corridors, looking into each
cell and inquiring about the prisoners.

Suddenly, one of the convicts addressed him: “Esteemed
Prince! We know that you are a pious and God-fearing man,
that you venerate the memory of the saints, especially that of
our hierarch St. Nicholas the Wonderworker. For his sake, the
merciful one, show thy generous mercy and let me go home
for a visit, just for two days.”

“What?!” exclaimed the astonished Romodanovsky. “Are you
crazy to think of asking such a thing?”

“I am fully aware and of sound mind,” replied the convict.
“I shall add that in my part of the country the feast of St.
Nicholas is particularly honored. There in the village church
is an altar dedicated to him. And besides, I long to see my
young wife and my little children. I want to embrace and to
kiss them. Let me go...”

“What kind of a man is this?” asked the prince.

“He murdered one of the tsar’s soldiers,” answered the
guard.

“What kind of soldier?”

“One of the Preobrazhensk regiment. True,” added the guard,
“it was committed in a fit of anger.”

The prisoner continued:

“Merciful prince! It’s true, I'm a great criminal. I repent of my
deed before God and man. Nevertheless, I'd like to go home
for a visit. ’'m asking for two days only, and be assured that
on the third day I shall return here on my own.”

The convict’s frankness impressed the prince, and he asked
him, “Who will act as surety for you?”

“St. Nicholas the Wonderworker,” answered the prisoner.
“He will secure me against any temptation.”

Here Romodanovsky looked the prisoner straight in the eyes,
and something warmly compassionate moved in his soul.

“Unfetter him and release him for two days,” he ordered,
pointing to the prisoner.

“Your honor,” said the inspector, “I dare say he will deceive
you. He has only to make it out of the prison and there’ll
be no trace of him. Nothing in the world is sacred for these
criminals. They are masters of fine speech.”

Romodanovsky pondered these words...

“It’s true,” he thought. “Once he leaves the prison, where
would one look for him? Maybe he isn’t even interested in
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going home but just wants to be released and do what he
pleases... Obviously, I wasn’t thinking when I gave the order.
But once said, there’s no turning back; a Romodanovsky
doesn’t take back his words.”

The prince looked once again into the open face of the
convict and repeated:

“Release him from prison for two days! I have faith that
he will return at the appointed time. His holy surety will
guarantee it.”

The prisoner threw himself at the feet of the kind prince,
while the inspector, sullen and pessimistic, ordered the guard
to unfetter him.

... Twenty versts from Moscow, in the village of Nikolsk,
the feast of the ninth of May* was in full swing. At the end
of the Liturgy the people spilled out from the church onto
the market square. There a colorful picture of a fair presented
itself. The temporarily released prisoner mingled happily in
the midst of the crowd. In his arms he held a beautiful child
who clung tightly with his pudgy arms around the neck of his
father. Beside them walked a slender young woman, holding
by the hand a lively boy.

“My poor, unfortunate husband,” said the woman, “don’t
leave us orphaned. See how agreeable life is in freedom. But
there -- prison, fetters. True, you killed one of the tsar’s soldiers.
But you did so without evil motive, unintentionally, by acci-
dent. Why must you torment yourself in eternal imprisonment
and ruin your unhappy family!”

“I can’t, my dear,” answered the prisoner. “I promised...”

“As a prisoner, 'm sure you promised many things,” con-
tinued his wife. “If you don’t return, no one will be able to
do anything. Let’s hurry away from here, let’s go to the Don.
There we can live a free life. Our sons will grow up to be brave
Cossacks and will serve our Tsar-batiushka for you.”

The prisoner considered the tempting words of his wife.
To go away to the Don, to live in freedom... But will it be
like that? Will it really be good there? And the conscience?
That holy sponsor, who is more powerful than any prison or
earthly exile... What shall I do if I deceive his sacred memory?
Everything will be lost: there will be neither success, nor joy,
nor happiness. I shall pine away worse than a captive slave.
It was not in vain that the prince said the Saint would not
permit deception.

Under the persuasive arguments of his beloved wife, however,
the unfortunate man again began to waver, and he was close
to giving in to the decision to run away with his family. But
there in the depths of his soul something powerful stopped
him, turning his mind towards what was just and true. The
prisoner listened to this and thought, “No, Saint Nicholas
won't allow it! I must act according to my conscience.”

Taking leave of his family the next day, he said to them: “Al-
though it is difficult for me to part with you, I nevertheless feel

that my conscience is at peace. And I trust that he who is my
surety will save me from further troubles and misfortunes.”

In two days time he was already in Moscow and arrived at
the prison an hour before Rodomanovsky drove up. “I was
passing by,” said the prince to the inspector who met him,
“and I remembered about the convict who called upon Saint
Nicholas to act as his surety. His term of release is up. Has
he returned?”

“Yes, your honor,” replied the inspector. “An altogether
extraordinary case. He returned within the allotted time and
is back in prison.”

“Most commendable!” exclaimed the prince. “Today I'm to
see the Tsar and I shall tell him about this rare case.”

The next day the convict prison was buzzing with the news
that in the morning a messenger had come from the Tsar
and had taken the prisoner to the palace. When the prisoner
returned, everyone impatiently asked him what the Tsar-ba-
tiushka had said to him.

“Our majesty,” replied the prisoner, “wished to know about
the crime for which I was sentenced. Then, having mercifully
heard my admission, he said that he is reducing my term.”

Here the prisoner crossed himself and added with emo-
tion:

“Glory to St. Nicholas the Wonderworker who, in a critical
moment, helped me to vanquish my temptation.”

And within a short time, the prisoner was set at liberty.

(*) ed. note -- In Russia many Saints are also celebrated on
special days set aside for them in the summner, such as the
translation of their relics. This is because winter weather
does not permit the long processions of which Russians are

5o fond on feastdays.

ur distresses are notorious.... The doctrines of the Fa-

thers are despised; apostolic traditions are set at naught;
the devices of innovators are in vogue in the Churches; now
men are rather contrivers of cunning systems than theolo-
gians; the wisdom of this world wins the highest prizes and
has rejected the glory of the Cross. Shepherds are banished,
and in their places are introduced grievous wolves harrying
the flock of Christ.... The elders lament when they compare
the present with the past. The younger are yet more to be
extended compassion, for they do not know of what they
have been deprived.

St. Basil the Great, “Lives of the Three Great Hierarchs”
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A GREAT SPEECH WHICH
NEVER MADE IT ON THE NEWS

On Thursday, May 27, 1999, Darrell Scott, the father of Rachel
Scott, a victim of the Columbine High School shootings in Littleton,
Colorado, was invited to address the House Judiciary Committee’s sub-
committee. What he said to our national leaders during this special
session of Congress was painfully truthful. They were not prepared for
what he was to say, nor was it received well. It needs to be heard by
every parent, every teacher, every politician, every sociologist, every
psychologist, and every so-called expert! His words are powerful,
penetrating, and deeply personal. The following is a portion of the
transcript, as circulated through electronic media.

Since the dawn of creation there has been both good and
evil in the hearts of men and women. We all contain the
seeds of kindness or the seeds of violence. The death of my
wonderful daughter, Rachel Joy Scott, and the deaths of that
heroic teacher and the other eleven children who died must
not be in vain. Their blood cries out for answers.

The first recorded act of violence was when Cain slew his
brother Abel out in the field. The villain was not the club he
used. Neither was it the NCA, the National Club Association.
The true killer was Cain, and the reason for the murder could
only be found in Cain’s heart.

In the days that followed the Columbine tragedy, I was
amazed at how quickly fingers began to be pointed at groups
such as the NRA. I am not a member of the NRA. T am not
a hunter. I do not even own a gun. I am not here to repre-
sent or defend the NRA, because I don't believe that they
are responsible for my daughter’s death. Therefore, I do not
believe that they need to be defended. If I believed they had
anything to do with Rachel’s murder, I would be their stron-
gest opponent. I am here today to declare that Columbine
was not just a tragedy: it was a spiritual event that should be
forcing us to look at where the real blame lies! Much of the
blame lies here in this room. Much of the blame lies behind
the pointing fingers of the accusers themselves.

[ wrote a poem just four nights ago that expresses my feelings
best. This was written way before I knew I would be speaking
here today.

Your laws ignore our deepest needs,
Your words are empty air.

You’ve stripped away our heritage,
You’ve outlawed simple prayer.
Now gunshots fill our classrooms,
And precious children die.

You seek for answers everywhere,
And ask the question “‘Why?’

You regulate restrictive laws,
Through legislative creed.

And yet you fail to understand,
That God is what we need!

Men and women are three part beings. We all consist of
body, soul, and spirit*. When we refuse to acknowledge a
third part of our makeup, we create a void that allows evil,
prejudice, and hatred to rush in and reek havoc. Spiritual
influences were present within our educational systems for
most of our nation’s history. Many of our major colleges began
as theological seminaries. This is a historical fact. What has
happened to us as a nation? We have refused to honor God,
and in so doing, we open the doors to hatred and violence.
And when something as terrible as Columbine’s tragedy oc-
curs, politicians immediately look for a scapegoat such as the
NRA. They immediately seek to pass more restrictive laws
that contribute to eroding away our personal and private
liberties. We do not need more restrictive laws.

Eric and Dylan would not have been stopped by metal detec-
tors. No amount of gun laws can stop someone who spends
months planning this type of massacre. The real villain lies
within our own hearts. Political posturing and restrictive leg-
islation are not the answers. The young people of our nation
hold the key. There is a spiritual awakening taking place that
will not be squelched! We do not need more religion. We
do not need more gaudy television evangelists spewing out
verbal religious garbage. We do not need more million dol-
lar church buildings built while people with basic needs are
being ignored. We do need a change of heart and a humble
acknowledgment that this nation was founded on the principle
of simple trust in God!

As my son Craig lay under that table in the school library
and saw his two friends murdered before his very eyes, he
did not hesitate to pray in school. I defy any law or politician
to deny him that right! I challenge every young person in
America, and around the world, to realize that on April 20,
1999, at Columbine High School, prayer was brought back
to our schools. Do not let the many prayers offered by those
students be in vain. Dare to move into the new millennium
with a sacred disregard for legislation that violates your God-
given right to communicate with Him. To those of you who
would point your finger at the NRA, I give to you a sincere
challenge. Dare to examine your own heart before casting the
first stone! My daughter’s death will not be in vain! The young
people of this country will not allow that to happen!”

(*) ed. note -- When St. Paul the Apostle refers to “body, soul,
and spirit”, the word “spirit” is used to denote the nous. We
do not have two souls as the phrase might somehow suggest.
But here, the author is referring not to the nous , but to the
breath of God instilled in every man.
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HOW DID WE SURVIVE?

Well, some of you are over 40 or close to it. And it gets a bit sen-
timental, but so what? It’s after Pascha and summer is here...

We lived as children in the sos and 6os or before. Looking back,
it’s hard to believe that we have lived as long as we have!

As children, we would ride in cars with no seat belts or air bags.
Riding in the back of a pickup truck on a warm day was always a
special treat. Our baby cribs were covered with brightly colored,
lead-based paint, and we had no padded crib protectors to keep
us from sticking our heads through the slats.

We could sleep on our backs, our sides, or our stomachs.

We had no childproof lids on medicine bottles, doors, or cabi-
nets, and when we rode our bikes, we had no helmets. (Not to
mention hitchhiking to town as a young kid!)

We drank water from the garden hose and not from a bottle.

We would spend hours building our go-carts out of scraps of
wood and old wheels or roller skates and then rode down the
hill, only to find out we forgot the brakes. After running into the
bushes a few times we learned to solve the problem.

We would leave home in the morning and play all day, as long
as we were back when the streetlights came on. No one was able
to reach us all day. No cell phones. No pagers. Unthinkable!

We played dodge ball and sometimes the ball would really hurt.
We got cut and broke bones and broke teeth and there were no
lawsuits from these accidents. They were accidents. No one was
to blame but us. Remember accidents?

We had fights and punched each other and learned to get over

it. And sometimes we made up and became best friends.

We ate cupcakes, bread and butter, and drank sugar soda; but
we were never overweight: we were always outside playing.

We shared one grape soda with four friends, from one bottle,
and no one died from this.

We did not have Playstations, Nintendo 64, X Boxes, video
games of any sort, 699 channels on cable, video tape and DVD
movies, surround sound, PCs, internet chat rooms, . ..we had real
live friends. We went outside and found them. We rode bikes or
walked to a friend’s home and knocked on the door, or rung the
bell or just walked in and talked to them. Imagine such a thing,.
Without asking a parent! By ourselves!

We made up games with sticks and tennis balls and ate worms,
and although we were told it would happen, we did not put out
very many eyes, nor did the worms live inside us forever.

Little League had tryouts and not everyone made the team.
Those who didn’t had to learn to deal with disappointment.

Some students weren’t as smart as others, so they failed a grade
and were held back to repeat the same grade. Tests were not
adjusted for any reason.

We walked to school or at the very least to the bus stop without
our parents taking us because it rained or snowed.

The idea of a parent bailing us out if we broke a law was unheard
of. They actually sided with the law. Imagine that!

Our generation has produced some of the best risk-takers and
problem solvers and inventors, ever. We had freedom, failure, suc-
cess, and responsibility, and we learned how to deal with it all.

Family and friends were the most important things in our
lives.

And somehow, all of us survived!




